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Ordained for Christian Action 


The day of confirmation is an important and significant one for 
Lutheran youth, their parents, their god-parents, the local Parish, and 
the Church Catholic. It belongs to the usual order of affairs that one 
feels—and rightly so—that one has become an adult, grown, and re- 
sponsible member of the local Parish through the rite of confirmation. 
The day is one of preparation and anticipation and religious experi- 
ence for each confirmand. Parents feel a satisfaction in their children 
and they are assured the child now knows “right from wrong,” has 
made up his mind about religion, and can embark upon years of full 
grown church participation. For some god-parents confirmation might 
indicate a release from responsibility for others it might indicate a 
highest joy that a god-child has made a public profession of his exist- 
ent faith and has now declared his communicant membership with 
the Body of Christ. Without doubt the rite itself is time honored and 
highly respected among Lutherans and for the parish priest and pas- 
tor is recognized as the pre-requisite for reception of the Blessed 
Sacrament. 

Since the middle of the sixteenth century (Wittenberg Council 
—1545) Lutherans quite generally have employed confirmation as an 
opportunity for indoctrination especially in the sixth chief parts of 
Luther’s small catechism; a splendid chance for admonition and re- 
ligious guidance; a time for public confession of Christian and Lu- 
theran faith and allegiance; a reiteration of private renunciation of 
the powers of evil and the pomp of Satan; a season for public and 
private examination of the candidate’s knowledge of Christian teach- 
ings and his pledging to repudiate false and pernicious doctrine and 
living; a period of sincere and measured exhortation and admonition 
to perseverance in the Way of Life; an hour of public, private and 
corporate prayer of the congregation, interceding for the catechumen. 

The most hasty examination of the rite of confirmation reveals 
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We weet it 


that among us Lutherans these elements exist: indoctrination of the 
candidates, profession of faith (renewal of the baptismal vow) and 
the laying on of hands by the Pastor accompanied by words of bless- 
ing and prayers of the faithful. No Lutheran Church order suggestin 
a form of worship at confirmation is without these elements, especially 
the last named. No practice of the Lutheran Church in our country, 
fails to employ them. As we know it, confirmation remains a rite by) 
which the baptized in his own name and publicly affirms his own bap- 
tismal vow and dedicates his loyalty to the Lutheran Church—a rite 
preliminary to his salutary reception of the Blessed Sacrament. 

Our Lutheran Communion would be the poorer if the rite of cons, 
firmation would fall into disuse, be neglected or repudiated. We 
would be guilty of frowning upon a valuable heritage of the Church 
Catholic and obliged to devise a modern technique to take its hon- 
ored place. It is well known that blessed Martin Luther condemned 
the rite of confirmation because the Romanists declared it to be of 
unqualified sacramental value equally efficacious as the divinely com- 
manded Holy Baptism and Holy Communion (Babylonian Captivity 
1519). Echoing the reformer the Augsburg confession denies the sac- 
ramental value of the rite and casts an aside glance toward it because 
of its bishopric usurpation and insistence that sacramental grace and 
blessing is granted through his office alone. For this reason, both 
Luther and the reformers contemporary did not devise an order for 
the rite, either a ritus or a ceremoniale. Yet the Lutheran Church 
of the sixteenth century valued confirmation and accepted it as a 
heritage of the Church Catholic and has given it to us of the twen- 
tieth century the legitimate sons and daughters of the Church of the 
Augsburg confession. 

Confirmation, of course, differs from the sacrament of Holy Bap- 
tism which is solidly and firmly based upon a command of our Divine 
Lord. Yet no age of the Christian Church appears to be without a 
practice of blessing associated with the sacrament of Holy Baptism. 
The name “confirmation” itself can clearly be traced to the time of 
St. Ambrose and appears to be popular in the fourth century. The 
notion of confirmation, the strengthening of baptismal grace through 
the laying on of hands, clearly has apostolic precedent and it would 
seem scriptural evidence. A definitive history of the rite of confirma- 
tion has not yet been written, even though an interest in this area of 
Church history persists to this day and scholars and churchmen of 
various opinion or prejudice are busy with the subject. In the most 
general terms, in the Eastern or Orthodox Church, we recall, the 
rite is administered a very short time after baptism and is accom- 
panied with the laying on of hands and the use of unction and, like- 
wise the reception of Communion in one kind (the Cup) even though 
the candidate be an infant. In the Roman Church the rite is admin- 
istered by the Bishop (only in extremis by the parish priest) with 
the laying on of hands and the using of the unction (oil that has 
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previously been consecrated), by signation of the cross, and by a light 
blow upon the cheek (a symbol of suffering and persecution), with 
proper formulae (cf. Roman Manuale). 

In the Angelican and Episcopal Church the rite is administered by 
the Bishop, normally to an adolescent about 12 to 16 years of age. It 
is accompanied by the laying on of hands but no general use of the 
unction. The rite is known as “laying on of hands upon those that 
are baptized and come to years of discretion” and according to the 
ritus is founded upon Scripture and apostolic acts recorded in Acts 8, 
5ff, Acts 19, 1ff, Hebrews 5, 12f, and 6, 1ff. The act of laying on of 
hands “upon the head of everyone, severally” is preceded by prayer 
and accompanied by liturgical formula. The prayer is the following: 
“Almighty and everliving God, who hast vouchsafed to regenerate 
these thy servants by Water and the Holy Ghost, and hast given unto 
them forgiveness of all their sins: Strengthen them, we beseech thee, 
O Lord, with the Holy Ghost the Comforter, and daily increase in 
them thy manifold gifts of grace; the spirit of wisdom and under- 
standing; the spirit of counsel and ghostly strength; the spirit of 
knowledge and true godliness; and fill them, O Lord, with the spirit 
of thy holy fear, now and forever. Amen.” The formula is as follows: 
“Defend, O Lord, this thy Child (or this thy Servant) with thy heav- 
enly grace, that he may continue thine forever; and daily increase 
in thy Holy Spirit, more and more, until he come unto thy everlasting 
kingdom. Amen.” 

In the Lutheran Church the rite is preceded by a re-affirmation 
of Christian faith, the presentation of each candidate before the Altar, 
the laying on of hands and bestowal of blessing. The rubrics gener- 
ally instruct “Then shall the Minister, laying his hands upon each 
one separately, pronounce the name of the Catechumen and the Bene- 
diction, adding a Scripture passage as a memorial of Confirmation.” 
The words of benediction have varied and have been quite multiple 
but among them these are the most common and appear in the Lu- 
theran agenda: 


N., God, the Father of our Lord Jesus Christ, give thee His Holy 
Spirit, the Spirit of wisdom and knowledge, of grace and prayer, of 
power and strength, of sanctification and the fear of God. 

N., The Father in heaven, for Jesus’ sake, renew and increase in thee 
the gift of the Holy Ghost, to thy strengthening in faith, to thy growth 
in grace, to thy patience in suffering, and to the blessed hope of ever- 
lasting life. 


N., The God of all grace, who hath called us unto His eternal glory 
by Christ Jesus, make thee perfect, stablish, strengthen, settle thee, 
and keep thee through faith unto eternal life. 


N., The God of peace sanctify thee wholly; and may thy whole spirit 
and soul and body be preserved blameless unto the coming of our 
Lord Jesus Christ. 
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N., May God, who hath begun the good work in thee, perform it until 
the day of our Lord Jesus Christ. 

Among the many prayers that have appeared in several Lutheran 
Orders the following is typical, “Almighty and Everliving God, we 
thank Thee that Thou hast brought these Thy servants to Thy Son 
Jesus Christ in Holy Baptism, cleansed them by His blood, and buried 
them with Him by Baptism into His death. And we beseech Thee, of 
Thy great goodness, to renew in them the gift of the Holy Ghost, that 
their hearts may be filled with the light of Thy Gospel. Increase in 
them pure knowledge and true faith, that they may firmly believe 
in Thee, the only true God, and in Jesus Christ, whom Thou has sent, 
and ever cleave to Thee with steadfast confidence. Defend them from 
the power of darkness, and establish them in the Kingdom of Thy Son, 
wherein we have redemption and forgiveness of sins. Fill their hearts 
and minds with the peace of Christ, the joy of the Holy Spirit, and 
love to Thee and all mankind. Endow them plenteously with the gifts 
of Thy heavenly grace, that they may be led into all truth, mortify 
the deed of the flesh, overcome the assaults and temptations of the 
Wicked One, and serve Thee in Thy Church in holiness and right- 
eousness all their days; and that, together with all true believers, 
they may, with joyful hearts and watchful prayer and in soberness 
and godly living, hope and wait for the coming of the Savior, to the 
honor of Thy holy name, who livest and reignest with the Son and 
the Holy Ghost, ever one God World without end.” 

In an effort to make the picture a little more complete let me 
quote from the fullest early account of the liturgy of confirmation 
which is contained in the Apostolic tradition of St. Hippolytus, a docu- 
ment compiled as its title would suggest as a record of authoritative 
practice at the time it appeared in the middle of the second century. 
There are quite a few details which reflect the practice of Rome at 
that time but the tradition itself reflects the Egyptian Church Order 
of similar date. The following is a rehearsal of St. Hippolytus’ ac- 


count. The Catechumens attend the all-night vigil of the Pascha, the ~ 


Christian ‘Passover’ or feast of redemption. This celebrates the Pas- 
sion, Resurrection and Ascension of Our Lord viewed together as a 
single continuous event, the offering of the Messianic Sacrifice which 
sets the People of God free from the worse than Egyptian bondage of 
sin and time. At cockcrow the Initiation begins with the blessing of 
the Baptismal waters, the oil of exorcism and the chrism, by the 
Bishop. Then the Candidates strip, and each makes his renunciation 
—'I renounce thee, Satan, and all thy service and all thy works’—in 
the presence of a Presbyter. The latter then anoints him with the 
oil of exorcism, saying: ‘Let all evil spirits depart from thee.’ ‘And 
then,’ says Hippolytus, ‘let him give him over to the Presbyter who 
stands by the water.’ Baptism in water is by immersion. The Cate- 
chumens descend into the water naked one at a time. A Deacon 
stands in the water also. The Presbyter beside the water asks the 


5 


h 
y 
2 
e 
it 
44 
e ber 
0 
n 
of 
it 
g 
n 
h 
” 
le ' 
l- 
y 
of 
h 
y 
| 


Catechumen ‘Dost thou believe in God the Father Almighty?’ and the 
Catechumen answers ‘I believe.’ He then plunges beneath the water, 
‘having,’ says Hippolytus, ‘his hand laid upon his head.’ It is not quite 
clear from the account whose hand rests upon the Catechumen’s head 
at his submersion. General feasibility and also evidence as to the 
practice elsewhere suggest that it must be that of the Deacon in the 
water beside him, rather than that of the Presbyter standing beside 
the water. There follows a second question: “Dost thou believe in 
Christ Jesus the Son of God, who was born of Holy Spirit and the 
Virgin Mary, suffered in the time of Pontius Pilate . . .2 and so on, 
much as in the middle section of the Apostles’ Creed. ‘When he says 
“I believe” let him be baptized (baptizetur) the second time.’ And 
so again: ‘ “Dost thou believe in the Holy Spirit in the Holy Church, 
and in the resurrection of the flesh?” and when he says, “I believe,” 
let him be baptized the third time.’ Immediately after leaving the 
font the Candidate is anointed on the head with chrism by a (third?) 
Presbyter, with the words ‘I anoint thee with holy oil in the Name 
of Jesus Christ.’ After this the Candidates dress and present them- 
selves to the Bishop. ‘And the Bishop shall lay his hands upon them 
invoking and saying: “O Lord God who hast counted these thy serv- 
ants worthy of deserving the forgiveness of sins and the laver of re- 
generation, make them worthy to be filled with thy Holy Spirit and 
send upon them thy grace that they may serve thee according to thy 
holy will: for thine be the glory ...”’ and a doxology. 

‘After this, pouring the consecrated oil (chrism) and laying his 
hand on (the Candidate’s) head (the Bishop) shall say: “I anoint thee 
with holy oil in Ged the Father Almgihty and in Christ Jesus and 
in the Holy Ghost.” And sealing him on the forehead, he shall give 
him the kiss of pezce and say: “The Lord be with you.” And he 
who has been sealed shall say: “And with thy Spirit.”’ 

After this follows the Easter Mass in the dawn, and first com- 
munion as the beginning of Christian life in the midst of the Exultant 
. Church. 

Our hasty survey of the ritus and the ceremonale (the Word 
and the accompanying action) of the Church Catholic has made it 
abundantly clear that the rite of confirmation belongs to the economy 
of the Holy Spirit and that through it the Church indicated that the 
Holy Spirit imparts all Christian graces and charities upon the re- 
generate. The very formulae and prayers we employ in our Lutheran 
Church say that and the persistent use of laying on of hands sym- 
bolically argues the same. Apparently by some action of the congre- 
gation and Pastor, the Holy Spirit is besought to strengthen a regen- 
erate life that the Candidate already possesses, to guide more con- 
sistently a Candidate upon the path of righteousness, upon which he 
has already been set, to seal (confirm) in a way of Christian behavior 
in which the Candidate is already conversant. (No Roman character 
indelebilis is here implied) And it would seem all the blessings are 
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warranted by the employment of God’s word, the Holy Gospel, by the 
Church, the divinely appointed custodian of God’s grace. 

More than an empty form and an insignificant gesture must be 
found, it would appear, in the ceremony of the laying on of hands. 
We Lutherans, if you think about it, must be of that opinion. Else 
why do our rubrics prescribe it. We are sure no magic is to be found 
here and we are equally insistent that no privately possessed priestly 
grace is distributed by an arbitrary choice, yet some significance 
there must apparently be. 

The Jewish antecedents of the laying on of hands are obvious 
(Roman, Anglican, Eastern and all Episcopal church bodies resort to 
these Jewish antecedents for the laying on of hands in ordination 
and confirmation). It appears from the Old Testament that the root 
meaning of laying on of hands is transference. “Samakh”—to rest a 
hand upon—is employed of transferring the sins of Israel to the scape- 
goat on the day of Atonement. (Leviticus 16, 21), of fastening guilt 
upon the offender (Leviticus 24, 14) and of transferring power (au- 
thority) from one person to another as in the instance of Moses laying 
his hands upon Joshua and importing his spirit to him which included 
a capacity for administration. (Numbers 27, 18-20; Deuteronomy 24, 
9.) Rabinnic literature knows the word “Semikhah” (a transference) 
as a term for the ordination of Elders and Rabbis. Our Lord laid 
hands on the sick and gave (transferred) health to them, seemingly 
by His divine power, imparting His wholeness to their weakness. 
“They brought young children to Him that he should lay His Hands 
on them and pray.” (Matthew 18, 9—divine actions here exactly as 
in the Lutheran rite of confirmation) must have meant for the pious 
parents of Our Lord’s day that Our Divine Lord imparted a gift a 


spiritual blessing to their children. With such Old Testament pracl/ 


tice as well as our Lord’s as precedent, the Apostle’s laid hands upon 
a person or persons together with prayers of blessing symbolic of 
transferring authority or gifts. It seems certain that nothing new was 
done for the early Christians by the Apostolic deeds as is certain from 
many references in Acts 8, 5ff; Acts 9, 17ff, Acts 10, 44ff; Acts 19, 1f, 
Hebrews 6, 1f; II Timothy 1, 6f, (here it would appear a blessing for 
general Christian equipment rather than for the Holy Ministry itself 
is indicated). In each instance the thought of transference is evident. 
Dr. Martin Luther’s view in general of these Apostolic-acts is that 
they refer to extraordinary graces given by the Holy Spirit for the 
time being and that these graces terminated with the aid of the 
Apostles. Yet it argues that more timeless gifts are given in some 
instances and that the act is of broader significance. Can it not be; 
that our Lutheran Church employs the symbolic laying on of hands 
as indicative that the Christian congregation prays upon the candi- 
date the blessings of God the Holy Spirit to be strengthened in all 
Christian graces and charity. Such prayers of a righteous man avail 
much and the public servant in the name of the Church reminds both 
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candidate and congregation that every gift good and perfect comes 
down from the Father of all goodness. In some Lutheran Churches 
the confirmation arch and the symbol of the Holy Spirit in the form 
of a dove, underline and accent the significant act of laying on of 
hands and would make it impossible for the congregation to forget 
that the Holy Spirit blesses in the rite of confirmation. 

In one other significant rite of the Christian Church, laying on 
of hands is again most prominent. It is the_rite of ordination. In both 
confirmation and ordination, as we can find these rites suggested in 
the New Testament, laying on of hands is a significant act and one 
that is never absent. Confirmation, it seems to argue can be con- 
sidered a kind of lesser ordination which the congregation prays upon 
its youth (or adult candidate) and further symbolizes and indicates 
by the laying on of hand through the Pastor. Since the word of God 
has been employed in the rite and Christian people have presented 
their petitions in the name of the Lord, we can be assured that the 
Holy Spirit stands ready to bless His child. Ought we not then be 
ditigent to point out that in the rite of confirmation by the blessings 
of the Holy Ghost, each catechumen has been brought to that crisis 
in his life when he must claim both his duties and his responsibilities 
as a priest of God. Such a worthy title is his, implicit in the sacra- 
ment of Holy Baptism. Now he both publicly declares that grace 
which he possesses and kneeling receives God’s blessing given and 
prayed upon him that he may worthily bear the mark of distinction. 
If ever our laity are apt to forget that they are a royal priesthood, a 
chosen generation, a holy nation and a peculiar people, they ought to 
be reminded of the blessings which were theirs in Holy Confirma- 
tion, and be strongly urged to rejoice in the strengthening of God’s 
Holy Spirit given them in the laying on of hands. Are not we Chris- 
tian fathers of our parish somewhat careless if we allow the rite of 
confirmation to become innocuous and remain an empty act? By the 
instruction in God’s Holy Word, a prelude to the rite, we are per- 
mitted to explain the meaning and the opportunities that lie in the 
priesthood of all believers. We can suggest, guide and affirm that the 
faithful priest in God’s Kingdom of Grace must diligently use the 
word of the Spirit of God and faithfully and loyally together with his 
companions present himself at the Lord’s Altar to receive the Blessed 
Sacrament and the strength it grants to remain faithful. Confirma- 
tion signals the resolution of the lay-priest to renounce all evil and to 
be a herald of all righteousness. He may publicly declare that he 
renounces the devil and all his ways and all his pomp. He may pub- 
licly assert that righteousness of life and doctrine may be found only 
in the Word of God and the confessions of his beloved Church estab- 
lished upon God’s infallible Word. He may claim the sword of the 
spirit with which to do battle for the crown of life. He may reempha- 
size his privilege to be a witness of God’s grace given him in the Sacra- 
ment of Holy Baptism and his high citizenship in God’s Kingdom 
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warranted when he was signed with the sign of the Holy Cross upon 
the forehead and upon the breast in token that he was redeemed by 
Jesus Christ the crucified. Publicly declared a priest of God, he may 
pledge himself to offer his prayers for the advancement of God’s King- 
dom on earth and for the hindrance of all evil that threatened it, the 
while he prays—always for all men lifting up holy hands without 
wrath and doubt. A lay-priest of Christ, he rejoices that he may do 
battle for His Lord. Enrolled as a soldier in the church militant, able 
to estimate the strength of the enemy and the wiliness of his onslaught, 
yet resolved with the blessings of the Holy Spirit, here given, that 
he will not and dare not shrink,—resolved with God’s grace, to suffer 
all, even death, rather than fall away. Confirmation is the sacred rite 
that calls the baptized to Christian action and ordains him by act and 
word of the Church to worthy deeds of charity and combat for the 
faith. 

In baptism we were born again spiritually, to live as God’s chil- 
dren. In confirmation, the Spirit blesses us with boldness to fight for 
our citizenship. In Holy Baptism, we received remission of sins and 
in Holy Confirmation the blessing of the Holy Spirit to increase in 
all Christian virtue and grace. In Holy Baptism the Spirit of God 
has made us new creatures and in Holy Confirmation that same Spirit 
defends us in the dangerous conflicts awaiting the new man. In Holy 
Baptism, we were washed and made clean and in Confirmation bless- 
ings are ours by which we are nourished and made strong. In Holy 
Baptism we were chosen out of the Kingdom of darkness to be God’s 


.sons and inheritors of the Kingdom of Light. In Confirmation, God 


still gives his Holy Spirit to be our guide, instructing and perfecting 
us that we may not lose through carelessness or folly, the inheritance 
which is ours. In Holy Baptism, God has called us into the Church 
Militant and has given us a white garment of innocency and signed 
us with the badge of our soldiery, the red cross of our Lord’s Holy 
Passion—acknowledging us as his crusaders in a world of apostasy 
and despondency. In Confirmation, that same soldier is encouraged 
by God’s Holy Spirit to take upon him the whole armament so that he 
may defend himself from the fiery darts of the devil and, called into 
battle, be securely armed that he may withstand in that evil day. 

In point of fact, every gift for Christian sanctification which is 
ours in Holy Baptism and warranted in that Sacrament is emphasized 
by the rite of Confirmation. Through it, we are all reminded that we 
claim our heritage as priests in God’s Kingdom of Grace, rejoicing 
in the blessing of the Holy Spirit prayed upon us by our fellows in 
the communion of saints, and assured us in the laying on of hands. 
Able now to examine ourselves, God’s Holy Spirit being our Mentor, 
we shall take our place at the Holy Altar exchanging our weaknesses 
for Our Lord’s strength, our sins for His Righteousness, our failures 
for His Perfection. We have completed a Christian’s experience from 
Holy Baptism through Confirmation to the’ Blessed Sacrament. For 
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fellowship with Christ, through Word and Sacrament, the Holy Spirit 
now blesses us that we may remain faithful until death and receive a 
crown of life. 
There is a gift in Confirmation! 
—Carl Weidmann. 


The Sacrament of Repentance 


Holy Absolution 


(A Translation of the Second Part of Einfaltiger 
Beichtunterricht, 4th Ed., Neuen-Dettelsau, 1900, 
By Wilhelm Lihe) 


17 
Now that we have given a sufficient account of confessing, we 
pass on to the second item of which we must speak, namely, to 
THE HOLY ABSOLUTION 
What is Absolution? 


To absolve is to pronounce free of sins, of their guilt, of their 
eternal punishment. Bound up with absolution is the impartation of 
blessing, the assurance of life and eternal salvation. 


18 
Who Gives Holy Absolution? 

It is imparted by the father confessor by virtue of the Office of 

the Keys. (See the Fifth Chief Part in the Small Catechism.) 
19 
How Manifold is the Office of the Keys? 

Now the Office of the Keys is twofold: through the absolution 
or the loosing key it unlocks heaven. However, a second function 
has been committed to this Office, namely, through the bann or bind- 
ing key to lock heaven. 

20 
Scriptural Basis 


Both the loosing and the binding key were entrusted to the holy 
Apostles and their successors for the welfare of the Church—and that 
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by the Lord Himself. Hence, Our Lord Christ speaks to the Apostle 
Peter: 

“T will give unto thee the keys of the kingdom of heaven: and 
whatsoever thou shalt bind on earth shall be bound in heaven: and 
whatsoever thou shalt loose on earth shall be loosed in heaven.” St. 
Matt. 16:19. 

The same Lord says to all of His disciples in St. Matthew 18:18: 
“Whatsoever ye shall bind on earth shall be bound in heaven: and 
whatosever ye shall loose on earth shall be loosed in heaven.” 

And on the evening of Resurrection Day He came to His disciples 
and spoke to them: “Peace be unto you: as my Father hath sent me, 
even so send I you. And when He had said this He breathed on them, 
and saith unto them, Receive ye the Holy Ghost: Whose soever sins 
ye remit, they are remitted unto them: and whose soever sins ye re- 
tain, they are retained.” St. John 20:21-23. 


21 
Power of the Keys Given to the Church of all Times 

One might, a priori, expect that the keys, which are so important 
for the subsistence and growth of the Church (see 23, 25ff), have been 
given not merely to the Apostles and their time, but to the whole 
Church to the end of days. The Lord gave the keys as a parting heav- 
enly gift to the holy Apostles, when He ordained them and commis- 
sioned them with the preaching of His Gospel to all nations. But just 
as the holy Apostles were not able, in their lifetime, to reach all na- 
tions; just as in the words, “Lo, I am with you alway, even unto the 
end of the world,” St. Matt. 28:20, He addressed the holy Apostles and 
all their successors in the divine preaching Office unto the end of the 
world: so also in the werds of institution of the holy Office of the 
Keys He gives the keys to all their successors to the end of days. 
These keys the Holy Church has used and preserved from the be- 
ginning. Her servants have loosed and bound in full divine power— 
as in the Roman and Greek, so also in the Lutheran Church.* To 
this one cannot object: the holy Apostles could loose and bind, for- 
give sins and retain sins because they had the gift of the Holy Spirit, 
the gift to discern spirits; but we, because we do not have this gift, 
can no longer distinguish between penitent and impenitent, therefore 
cannot validly absolve anyone. The gift of absolution is in no way 
bound up with the gift of discerning spirits. The latter served espe- 
cially to establish the Church, to be an example to the world, as in 
the case of Ananias and his wife Sapphira, to call attention to the 
holy Apostles as extraordinary Ambassadors of the Lord. On the 
other hand, the former serve particularly to strengthen, purify and 
maintain the Church. If, therefore, the Lord, who so blessed the min- 
istry of the holy Apostles that over their graves the Church stood 


* Whoever wishes may compare what Calvin himself remarkably says in Instit. 
TH, 4, 34 
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firmly grounded and flourished and bore fruit like a paradise, took 
away that extraordinary gift of the Holy Spirit, He instead left to the 
Church all the more certain holy watchmen, to whom has been en- 
trusted the ordinary gracious gift of the keys, so that everyone might 
not without distinction and to the destruction of the Church be let 
in and out and administer in her realm. Or can you imagine that He 
would grant the first Church, which already had the fulness of Spirit 
and life, that power of the keys in addition, only to withdraw it, with 
the other gifts of the first age, from the Church of the late-comers 
which has so often been ailing, assailed by all the evils of the last 
times, and so imperatively needing particular strengthening? For He 
is the one who does not quench the smoking flax and also does not 
break the bruised reed, who is called the Salvation of all peoples. 

Let each one guard his own thoughts. Certainly not the institu- 
tion of the Office of the Keys for all times of the Church is unclear; 
rather, with many faith is disturbed by doubts. But doubts are not 
removed by rational arguments, but the only help against doubts is 
this, that as they come from unclean, unbelieving hearts, so they be 
healed by the illumination of the heart and will. 

Note well: Here belongs also what we taught. in 16c above, name- 
ly, that the honest confession of the penitent has taken the place of 
the gift of discerning spirits. If a person has a false heart in confes- 
sion, then, of course, he cannot believe the absolution, and not the 
father confessor, but the one confessing has sinned against the Office 
of the Keys, just as when God makes a promise but man does not be- 
lieve, God’s promise remains a precious treasure, even though man 
through contempt and unbelief makes himself unworthy and a non- 
partaker. 


22 
Whether Men May Pronounce Absolution of Sins 


Uninformed people frequently doubt the Office of the Keys also 
because it is supposed to be incredible in the first place, that men can 
forgive sins. Sin is an offense against not human but divine law; 
therefore, they say, man can indeed forgive the wrong that is done 
against his ordinances; contrariwise, only God and no man can for- 
give what runs counter to God’s commandments. 

And, indeed, this cannot be contradicted: only God can forgive 
sins. For when several scribes (St. Matt. 9) interpreted as blasphemy 
Our Lord Jesus Christ’s absolution of the palsied man, because they 
considered Our Lord a man, while forgiveness of sins is God’s pre- 
rogative alone, Christ did not contradict them. Rather, He proved 
His deity to them by a miracle surpassing all human powers—in order 
to prove to them that He too could forgive sins, for to forgive sins or 
to do miracles by one’s own power—one is as impossible for men as 
the other; one as much as the other requires divine ability. But that 
is also why no father confessor says that he forgives sins of himself, 


12 


but he does it in the name of the Triune God and by the command 
of Jesus Christ, who Himself is the true God and eternal life. Just 
as what a royal ambassador does in the name of the king is the same 
as if the king did it himself—and whoever does not heed the ambas- 
sador sins against his majesty himself: so father confessors pronounce 
forgiveness of sins in the name of God. It is as though God Himself 
spoke, for His is also the absolution of His ambassadors and repre- 
sentatives—and whoever does not believe them has in them despised 
the Lord Himself and His absolution. The Lord alone has power to 
forgive sins; this power of His He can exercise through whom He 
will. And if He puts the manifestation of this power upon the lips 
of preachers and pastors, as He actually does in the passages quoted 
in No. 20, is your eye therefore evil because He is so good? What is 
that to you? And how dare you say, What are you doing? Believe 
rather and experience it for yourself; taste and see, how good the 
Lord is in the Office of the Keys. 
A similar answer is to be given in regard to the binding key. 
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Why Particular Absolution, Since Forgiveness of Sins Is Already 
Assured in the Holy Scripture and in Evangelical Sermons? 


To this you reply: “But why an absolution through a spiritual 
physician? In Holy Scripture, open to every one, we have the writ- 
ten Gospel of the forgiveness of sins. And beyond this, forgiveness 
of sins is constantly being preached in all pulpits. Hence, why still a 
particular absolution?” 

The answer is this: Even if no reason could be given why the 
Lord proceeds so or so, still we have seen that the Lord commanded 
His servants to absolve and to bind, hence the mass of Christians to 
be absolved and to trust the servant’s word as God’s own word. And 
whoever is always an obedient child of God must without further ado 
obey and learn from experience what absolution is all about. For, 
truly, this commandment of the Lord has been proved to be a light 
burden and an easy yoke, which certainly also carries the promise: 
“You will find rest unto your souls!” With this answer a pious per- 
son would be content. 

But in order that we might come to the rescue of disturbed souls 
we add the following: 

It is no doubt true that in Holy Scripture the forgiveness of sins 
has been written, and that it is preached in all or, to speak without 
exaggeration, some pulpits, and that untroubled, secure souls have 
enough in that. But when one’s eyes are opened and, after a long 
period of security, he sees himself suddenly beside a chasm, wan- 
dering up a narrow ascent, hovering in the greatest danger; when his 
sins and their wages, impending eternal death and God-forsakenness, 
are showed to him, (St. Matt. 27:46), what then? In such terrors a 
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person is not skilled enough to choose what has been written in Holy 
Scripture for him. At such a time he applies all the threats and pun- 
ishments of God to himself, for, according to his reason, blinded by 
anxiety, only these seem to fit his soul. Similarly, in sermons he 
finds only the applicable to him which, like a cutting sword, confirms 
his poor heart still more in the thought that he is lost, and there creeps 
upon him I know not what a terrible passion to press the curse of 
God into his soul, to see his heart bleed, his hope die, and to lie in 
the horrible melancholy of the most tormenting misery. To a person 
in such distress a preacher in the pulpit might preach grace or for- 
giveness ever so powerfully; the person might imagine what a blessing 
lies in this message, but the spirit of distress teaches him from this 
very Gospel to draw real spiritual torment; he considers the preached 
Gospel as a beautiful paradise—but, when he has pictured this before 
his eyes in all its loveliness, he says to himself: “A paradise, but not 
for me! I am lost!”—So the pulpit, as a rule, wherever God’s special 
grace is not here and there in operation, it is too high for those who 
sit under it, and the werd of the sermon is too general and, as a rule, 
goes over their heads. On the other hand, when an upright heart re- 
veals itself to the father confessor, then there is opportunity to dem- 
onstrate from the Word of God, under the conviction of the Spirit 
and power, that the Gospel has been given precisely for crushed 
hearts. Then all unbelieving objections of a self-torturing spirit can 
be put to death with the sword of the divine Word. Then also a per- 
son can least resist the divine comfort with a melancholy spirit, must 
finally surrender, and, overcome, fall upon the breast of the blessed 
Saviour and say: “Lord, Thou hast overcome me! Now I am Thine, 
and Thou art mine!” Truly, then a child of God has been born, love- 
lier than a dewdrop in the rosy dawn, and their is nothing more beau- 
tiful than the humitity and shame of a sinner blessed with the abso- 
lution and brought to peace. The Lord be thanked that He draws 
men to Himsclf through men, and comforts and absolves sinners 
through forgiven sinners. Oh, what life there is in the message of 
peace that comes from the mouth of a person who has experienced it! 
What fascinating life there is when this message comes from the 
mouth of a sinner who, like Peter at the Sea of Tiberias, has experi- 
enced this peace and carries out the explicit command of the Lord: 
“Strengthen thy brethren!” “Feed my lambs! Feed my sheep!” 
Trustworthy and drawing to Jesus Christ is the account of every for- 
given sinner who tells others for their comfort of the Lord who has 
forgiven him his sins! But doubly trustworthy and a more powerful 
magnet drawing to the Prince of Peace is the testimony of a person 
who has the command, through the absolution spoken as God’s repre- 
sentative, to share this peace-bringing, blessed experience! Happy 
the man who, without a superstitious dependence on the pastor (for 
cursed is he who puts his trust in men) can believe that the pastor’s 
words are God’s words, God’s comfort. 
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‘Concerning the binding key, something similar could be said to 
secure souls, who wrongfully apply the Gospel to themselves. 
(Note what Luther wrote to those in Frankfurt am Main, 1533.) 
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Salutary Combination of Public and Private 
Confession and Absolution 


(See 16a) 


That we are not speaking of the absolution which has today arisen 
in our Church will have been noiiced long ago. Our Church lies in 
the dust and has forsaken the holy customs of the Fathers, although 
she holds on to the Augsburg Confession and the other Confessional 
books of our Fathers in which these customs are impressed upon 
children’s children. In our time, as said (16a), a general divine serv- 
ice has been made of Confession and Absolution; the preacher gives 
a talk to all penitents present, speaks in the name of all of them a 
confession and absolves all en masse. 


In this way not any difference has remained between a preaching 
service and a confessional service, except perhaps this, that the 
preachers prepare themselves less for a confessional address than 
for a sermon, and the assembled Christians as a rule know still less 
why they are at “confession” than why they are at a sermon. People 
make of the former, as of the latter, an “opus operatum,” that is, a 
shameful work-righteousness. They no doubt let also confession and 
absolution pass before their slumbering eyes and dream, thus slum- 
bering, to achieve sanctification, for which members of the Roman 
Church in auricular confession and other works at least strive bit- 
terly. How does such a (general) confession serve the purpose of 
Confession? The preacher absolves people there that he does not 
even know. Thus he absolves the blasphemous and the unbelieving 
(St. Matt. 7:6), as well as the penitents, hungering and thirsting for 
righteousness. The former simply accept the absolution to the 
strengthening of their security, while many a crushed heart cannot 
grasp the absolution spoken so generally.* Therefore, why should 
one go to confession if it does not afford any more than the sermon? 
Thus it becomes a mere custom which benefits no one except the 
preacher who pockets the confessional perquisite and must, in the 
final analysis, suffer, if people find the Lutheran confession-penny no 
less shameful than the former Roman Catholic indulgence-penny. For 
truly, there is no more dead ceremony, no coarser abuse, no more 
pathetic emptying of the Holy, than the present usual form of con- 
fession in our Church over against the right form. And in former 
times the holy institution of Absolution was not more abused for 


* Instruction to the Visitors of 1533: ‘No one should be admitted to the Holy 
Sacrament unless he has been heard in particular by his pastor, whether he is fit to 
go to the Holy Sacrament. For Paul says (I Cor: 11), that they who take it un- 
worthily are guilty of the Body and Blood of Christ.” 

Compare Porta’s “Pastrale Lutheri,” p. 659-662. 
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dishonorable gain than is frequently, yes, mostly, the case with us 
Lutherans. 

Meanwhile, it is not denied that also the present general prepa- 
ration, under the guidance of a pious and awakened servant of God, 
as also the sermons, can have a blessed affect; only they should not 
be represented to be what they are not, namely, what according to 
our symbolical books private confession and private absolution are. 
This being granted, we would even admit that under present circum- 
stances faithful servants can comfort themselves with an advantage 
in the present preparation—sad as this admission is in itself. For if 
only private confession would be heard today, then, if it were done 
in earnest, either only very few would come to the confessional, or, 
if many, then among the many most of them would be hypocrites. And 
for the father confessor there would arise a multitude of conscientious 
scruples, which disappear in general confession and in its customarily 
conditional formula of absolution, while there is still a solemn oppor- 
tunity to get close to the hearts of the people. But this admitted ad- 
vantage dare by no means become the cause of neglecting private 
confession and private absolution. Rather, these should be made 
available to all those who have been awakened by sermon and the 
public preparation for Holy Communion. Without private confes- 
sion and private absolution the cure of souls cannot be effectively 
administered. Therefore, although general confession might be con 
tinued, one should instruct confirmands and awakened people con- 
cerning the great blessing of private confession and private absolution 
and make oneself available to them for its practice. Wherever a new 
life has been kindled, there, as experience teaches, such an offer will 
be eagerly seized, and private confession will re-introduce itself with- 
out pomp and attention, even though not completely without the 
danger of hypocrisy (which is to be avoided); he will enjoy this 
blessing who can, and the pearls are so much less frequently cast 
before the swine which do not desire them. One cannot, therefore, 
say that there is no more place for private confession; on the con- 
trary, there is a good place for it, wherever, in fact, there is a place 
for God’s Word,—if only there are pastors at hand who desire to 
feed not themselves but the sheep. It is precisely for such and their 
awakened members that these pages are written. 


25 
Value of the Power of the Keys 
The power of the keys is something precious which has never 
been valued highly enough. Never would this power to represent God 
on earth have been transmitted to men, if the Son of God had not 
taken humanity upon Himself and thus have brought it to honor. 
Never could such a glorious gift of grace have been entrusted to men, 
if the great Redeemer by His suffering and death had not won it, and 
it had not, like all power in heaven and on earth, been laid in His 
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hands; if, in turn, He, after he had bitterly earned it, had not out of 
pure grace and mercy entrusted it to His servants for the comfort and 
welfare of the redeemed, dearly bought Church. Verily, this gift has 
been dearly bought, a treasure which the Lord will one day wish to 
receive again with interest. Oh, let us pray, dear reader, that no pas- 
tor will go about lightly with the Lord’s keys, that no one will unlock 
what he should lock, and no one lock what he should unlock! That 
the Lord give merciful shepherds, that He give powerful shepherds, 
empowered by His Spirit, to open and to close according to His holy 
pleasure! But let us also pray that the Office of the shepherds and 
spiritual physicians, which is very much despised, may again have 
the reverence of the congregations, that the Lord might grant them 
humility and faith diligently to accept the absolution of the shepherds 
as a divine word, so that the shepherds, when they want to feed and 
lead them to the peace of God in the absolution, may have sheep and 
not only goats and wild animals. Let us pray that the absolution, 
which among the Roman Catholics, as in the beginning of the Refor- 
mation among the Fathers of our Church themselves, is regarded as 
a Sacrament, if not exactly this all too high regard, might still attain 
the regard of a richly blessed, divine Means of Grace, as it deserves! 
And that it become so precious and valuable in the eyes of the chil- 
dren of men as it is precious and valuable before God and dearly 
bought by Christ Jesus! Let us pray that it may be retained by us 
to the comfort of poor souls, especially the dying, unto the end of days! 


26 
Justification and Absolution in Harmony 
(St. John 3:16-18; Rom. 3:21-28; Gal. 3:10-14, etc.) 


Absolution is the revelation of the justification by God in heaven. 
When a sinner, full of sorrow and pain over his sins, full of hunger 
and thirst for peace of conscience, full of trust in the eternal Inter- 
cessor Christ and His merits, turns to the heavenly Father to obtain 
forgiveness, then, according to the promises of God awarding forgive- 
ness and eternal life to all believing sinners, the man’s ledger is torn 
up, his guilt sunk into an ocean of grace, never to appear again, not 
even in the Judgment. The man is pronounced loosed and free by 
Him who is the only Judge of all the living and dead, and the man 
will not be judged again; he has passed from death to eternal life. 
And when, according to the ordinance of God, such a person turns to 
his shepherd and is not ashamed to present himself to the called serv- 
ant as one who is sorrowful so that he may be comforted according 
to Jesus’ promise; when he desires no other consolation than the con- 
solation of the Office that preaches the reconciliation, the consolation 
of Jesus’ wounds and the treasure of His rich, all-sufficient merit: 
then the called servant brings to him the absolution of God which, 
to the yearning heart, is as welcome, refreshing and uplifting and as 
sure a sign that the waves and billows of the divine wrath and judg- 
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ment have subsided, as the young olive branch which the dove brought 
to Noah. In the divine justification the holy angels, who rejoice over 
a sinner who repents, sing to the distressed soul: “Peace on earth!” 
(St. Luke 2:14). In the absolution the Holy Church, no less pleased 
over repentant sinners, sings through her servants to the yearning 
heart: “Peace in heaven!” (St. Luke 19:38). Justification in the 
divine judgment, and absolution on earth, these two are indivisible: 
the one an echo of the other, yes, a voice through which heaven and 
earth are filled with the praise of divine grace and mercy. What the 
Triune God in heaven pronounces loosed, His Church pronounces 
loosed on earth, and what His Church pronounces loosed, that her 
God and Lord in heaven pronounces loosed. Therefore, truly blessed 
the absolved who believes! After receiving absolution he can joyously 
exult: “Who shall lay any thing to the charge of God’s elect? It is 
God that justifieth. Who is he that condemneth? It is Christ that 
died, yea rather, that is risen again, whe is even at the right hand of 
God, who also maketh intercession for us,” Rom. 8:33-34. 


27 
Who Is to Be Absolved? 
(To this belongs also 28-30) 


Admitted to Absolution is everyone who acknowledges, is sorry 
for, and confesses his sins, and seeks forgiveness for them from Jesus 
Christ alone. To all these is announced: “Come unto Him, all ye 
that labor and are heavy laden, and he will give you rest!” The sor- 
row of all these shall be turned into joy! In the absolution they will 
find the heavenly Father as friendly toward them as the prodigal son 
found him; they shall be covered with forgiveness, as the prodigal 
son was with the new robe—and as a pledge and seal of their re- 
acceptance into the heavenly Father-house and God’s blessed family 
there shall be handed them the Body and the Blood of the Lamb slain 
for them. These, who are absolved, are the ones who renew the cove- 
nant of grace made in Baptism, and ever again wash their robes and 
make them white in the blood of the Lamb. 

(Here follow the paragraphs entitled:—) 


28 
Reconciliation with All Men, Preparation for Absolution 
| 29 


Also Restitution of Unlawful Goods, Payment of Earthly 
Debt Is Preparation for Absolution 


30 


Also Intention to Lead a New Life Is Necessary Preparation 
for the Absolution 
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31 
How Often and by Which Physician of Souls 
Should One Be Absolved? 


After all this the question arises: How often should one be ab- 
solved, and by which pastor? To the first question no answer in num- 
bers can be given. As far as frequency is concerned, the person must 
judge himself. All that we can say is: “As often as your sins worry 
you, as often as they disturb you!” This answer, first of all, excludes 
the strong spirits who at all times boast of a cheerful faith, are never 
distressed, do not desire the absolution all their life, have been ab- 
solved once and for all, and do not need the comfort of souls with 
the accompanying strengthening of faith. These either have never 
forsaken the world and sin, or they have gotten themselves deeply 
involved in them again; for the Lord laeds His saints wonderfully 
into many a sharp battle, where strengthening through absolution is 
necessary. Also, Satan is very busy kindling the lies implicit in great 
trials, and terrifying the soul, as though grace were gone and the 
dear Saviour had changed His perfect, biessed nature.* Here it is 
necessary to let a servant of God enter the strife, who through the 
absolution of God, the Almighty, drives the conceited villain from the 
field and with the holy Word of God lays him low in his lies. On the 
other hand, one need not be absolved every day, for the servant of 
God lacks the time to administer it daily; also it might appear as 
though God’s comfort and absolution were of such little power and 
short duration that they could supply only one day’s consolation, 
whereas, were it necessary, a believing heart should be able to nour- 
ish itself and be cheerful over the one little word of God “Jesus” or 
“Prince of Peace” or “Grace.” The absolution, rightly understood, 
has salutary power forwards and backwards, extending to yesterday, 
today and tomorrow to quiet the conscience over sins of weakness. 
And it would be bad if I, absolved an hour ago but now tempted into 
a thoughtless word or seized by a sudden emotion, should again lapse 
out of my young peace and the power of the absolution. For God and 
His Christ do not give as the world gives; for the mountains shall 
depart, and the hills be removed; but His kindness shall not depart, 
neither shall the covenant of His peace be removed. Is. 54:10. There- 
fore, let a person give earnest heed to himself and his need. Is trouble 
ahead, then let him come anew with confidence and step again into 
the “gracious water of life’; for there is no doubt that the ever re- 
curring comfort of the Holy Absolution preserves and imparts the 
grace-filled flood of Holy Baptism and its powers to penitent souls, as 
often as feet or hands, with the whole body, have become dusty from 
the way and struggle of life. 

Concerning the second question, by whom one should be ab- 


* The so-called great trials are lies because, in’ them, as said, Satan wishes the 
souls to believe what can never be true, namely, that God’s grace is at an end because 
of the many sins. 
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solved, listen. Ultimately, the absolution is God’s and the absolving 
clergyman only the voice of a preacher which brings God’s Word to 
men. To this extent it makes no difference who personally is your 
father confessor, and the choice is easy and immaterial; for surely 
the person’s worthiness does not adorn the absolution, which, on the 
other hand, is far too high above every human consideration than 
that a person could dishonor it by his sins. Only, because the abso- 
lution presupposes a confession and it is by no means immaterial to 
whom you confess; since, furthermore, the absolution is the heart of 
the cure of souls and the cure of souls is a gift which has not been 
given to everyone in equal measure, therefore, the sicker and weaker 
you are, the truer and wiser a physician of souls you will need. If, 
then, you have a choice among several, you should in the choice of 
your father confessor by all means choose the one whose life and con- 
duct of Office is most apostolic, that is, the one who himself lives in 
Christ Jesus and whose fruits publicly prove to everyone that he 
cares properly for his own soul and is faithful in the guidance of 
other souls entrusted to him. Thus, not the most honored, nor the 
most learned, but the most experienced Christian choose for your- 
self, one who has best exhibited wisdom and humble faithfulness in 
dividing God’s Word rightly. But if you have chosen at a time when 
you yourself were in complete darkness and forgetfulness of eternal 
life, when you yourself did not care for your soul and it was of no 
concern to you to choose a faithful physician of souls; if, under these 
circumstances, you have chosen a pastor who either does not care 
for you or is not able to care because he has no gifts for it from above, 
or perhaps even because he sits in the Apostles’ chair as an unbe- 
liever, then the ecclesiastical laws give you permission to forsake him 
and to choose another. No hindrances will be put in the way except 
such as are easily overcome by him who is more concerned about the 
welfare of his soul than that soft timidity, fear of men, modesty, or 
something similar, should hold him in circumstances which can only 
remain unresolved, to the harm of his soul. Well may many souls 
hurl themselves into destruction from a carnal shyness of their father 
confessors, that is, from a wrong concession to creatures, while with 
seeing eyes they follow blind leaders! If true Christians would con- 
cern themselves about serious father confessors, there would be more 
of the latter, and many would awaken from their sleep and think of 
the souls entrusted to them. Of these the Chief Shepherd must com- 
plain that they are like sheep who have no shepherds! 


32 
The Binding Key 
a. Binding is the Revelation of Divine Judgment 


Until now we have spoken chiefly of the loosing key and the ab- 
solution. But now we would speak also of the binding key, which is 
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no less the Lord’s ordinance, even though fewer ecclesiastics have 
love and earnestness enough, to use it where it is to be used. 


(1) Just as the loosing in confession is a revelation of divine 
grace, which in heaven looses the sinners who penitently and for 
Jesus Christ’s sake pray for forgiveness, so the binding is a revela- 
tion of divine judgment. Not that it takes the sinner away into the 
eternal curse of the Lord, like God’s judgment, but that it points 
warningly to it and this with holy seriousness and a denial of the abso- 
lution, so that the sinner might perhaps be terrified and hasten to 
escape from the wrath to come. The voice of the binding priest on 
earth is God’s voice, has a divine Yea and Amen from heaven, for 
thus saith the Lord: “Whatsoever ye shall bind on earth shall be 
bound in heaven.” 


(2) Non-use of Binding Key is Contempt for Loosing Key 
If only the loosing key is always used and the binding key is 
left in disuse, then the loosing key is finally held in contempt, as is evi- 
dent today.* “I will tell you,” writes Henry Miiller, “why it is that 
in so much confessing there is so little improvement. In the confes- 
sional nothing is bound, everything is loosed. Because nothing is bound, 
one finds few who are willing to be bound within the limits of the 


‘teaching and life of Jesus Christ. Because everything is loosed, there 


is a loose people; one infects the other, because pastors do not dlii- 
gently examine the flock and separate the sick from the well.” Big 
books could be filled with the expressions of pious teachers of our 
Church concerning the necessity of the binding key or the bann. 


(3) Who is to be Bound? 


Not to be loosed, but bound, are (See Porta 692-994): 

(a) All who stubbornly and in spite of earnest instruction 
cling to false doctrine, confess and disseminate it, and on top of that 
deny the pure doctrine of the Church of God, ridicule and deprecate it. 


(b) All who, in spite of earnest and repeated admonition, 
continue in open sins, as, for example, enmity, sorcery, adultery, 
whoredom, envy, pride, gambling, perjury, drunkenness, gluttony, 
etc. Especially also those who live on in open contempt of the divine 
Word and the Holy Office of the ministry, or in contempt, neglect, 
disobedience, insurrection against parents and authorities. 


(4) Procedure with the Binding Key is Slow 


In all this the procedure is never fast, but, as is meet in a 
high matter, slow, so that justice may prevail and no passion, favor or 
disfavor creep into the office of the Holy Church. Therefore, the sin- 
ner is repeatedly warned, and only after fruitless warning placed in 
the bann. Similarly, although no pastor can be expected to subject 
his unimpassioned conscience to the judgment of another, no one is 


* “Tf they would erase it from the Catechism and say: the Office of the Key, 
and not: the Office of the Keys.”—Franke. 
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bound and placed into the bann by the opinion of a single pastor; but 
the concurrence of the Church, that is, of her board of directors, must 
be secured. For Christ says, St. Matthew 18:15-18: 


“Moreover if thy brother shall trespass against thee, go and 
tell him his fault between thee and him alone: if he shall hear thee, 
thou hast gained thy brother. But if he will not hear thee, then take 
with thee one or two more, that in the mouth of two or three wit- 
nesses every word may be established. And if he shall neglect to 
hear them, tell it unto the church: but if he neglect to hear the church, 
let him be unto thee as an heathen man and a publican. Verily I say 
unto you, Whatsoever ye shall bind on earth shall be bound in heav- 
en: and whatsoever ye shall loose on earth shall be loosed in heaven.” 


Distinguished from the bann or application of the binding 
key is the advice of the pastor to people living in sin to withdraw 
themselves from the Office of the Keys until they have brought forth 
fruits meet for repentance. 


NB: In whomsoever the bann has done its work, that is, who- 
ever has repented will be made glad by the absolution. 
(5) Binding Key to be used Conscientiously within holy Bounds 
(Read Tit. 3:10,11; I Tim. 5:19-22; II Cor. 13:1ff; Jas. 2) 
Within such limitations, however, the binding key should be 
used with all earnestness, and that with people in high as well as low 
positions. Both have souls to save and to lose, and therefore, accord- 
ing to the will of the merciful God, should both experience also the 
discipline of the Holy Ghost in the Office of His Church. Out of heav- 
enly love for souls one must also be able to take the hatred of these 
souls upon oneself; for least of all in our day do people willingly 
allow the Church to discharge her Holy Office, because through the 
shepherds’ death the life of the Church and her divine earnestness has 
fallen into forgetfulness and, wherever it shows itself, people im- 
mediately ask: “What sign doest thou, that thou hast this power?” 
it requires also very steadfast courage, faithfully to use the binding 
key in our days. For there are so many open sinners striving against 
the Word of God, that the office of binding will not be carried out on 
the part of the pastors without much suffering, grief and worry, yes, 
without self-denial which is prepared to surrender goods and blood 
or at least in such faithfulness to give up the Office. Not to speak of 
the fact that whoever does or attempts it will, instead of supported, be 
forsaken and ridiculed by even his colleagues, and his actions inter- 
preted in the worst manner, namely, as pride, etc. For it will still 
be fruitful among the common people, “but if one touch the moun- 
tains, they smoke.” But let there be smoke and fire, what does it 
matter to him who administers his Office in love and faithfulness? A 
faithful servant is faithful over against those who receive his faith- 
fulness with gratitude, but no less over against those also who hate 
him for it! He loves freely and can comfort himself, when his actions 
are misconstrued. For God is with him! 
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Luther writes concerning ceremonies and re-instituting the bann: 
“You would do well and it would please me, if you could again insti- 
tute the bann, after the manner and example of the first Church. But 
it would be very bitter to the young courtiers of your prominent ones 
and would depress them severely, since they are no longer accus- 
tomed to pressure. There is great need for such discipline, for the 
presumption that everyone may do as he pleases is visibly gaining 
upper hand and there is developing pure drudgery.” 

As difficult as it is to use the binding key according to the Lord’s 
command, so necessary is it, and so completely the duty of the serv- 
ants of the Church. An old teacher, D. G. C. Dannhauer, has well 
said: “He would be a pathetic housekeeper who, having received a 
beautiful house, would not desire to maintain it, but would let it rain 
through the roof, would not improve it, and would finally let it col- 
lapse. Thus, it is bad housekeeping not to desire to check the of- 
fenses that have broken in and not to maintain the Church through 
good discipline. Fields that have long iain barren people cultivate; 
why not institute the lapsed church discipline again?” 

Now as then, and then as now, one must complain with Luther 
over the indifference and disobedience of the Church. The binding 
key, in the hands of unholy teachers, has been taken away and dulled; 
the binding key has become encrusted with rust and hangs at their 
side, not as a badge of honor, but as an old reproach and disgrace, 
which in its full weight will become audible on that day—But: “Nar- 
ratur fabula furde!” (We are talking to the deaf!) The vices of which 
the heathen were ashamed are practiced without timidity or punish- 
ment. A den of murderers is made of the Church of God, the name 
of God is made odious, the heterodox are frightened away from our 
religion, the bann is not removed; rather, like wild horses people do 
not want to be better guided; like the irrational they break all bonds; 
like the Titans they storm God’s heaven. The more God whips, the 
the more callous people become; the greater the fire, the more oil!” 

Dear reader, this is the end of our booklet. It is not long for 
such a subject—and you will still have many an objection and doubt 
against some things that have been said therein. If you are concerned, 
go to a pious father confessor. He will teach you. But first examine 
yourself, whether your objections do not come from the pride and 
presumption that until now you have insisted you could find the way 
to life yourself, whereas in this booklet you see yourself chained to 
your spiritual physician to the end of your life. If you are humble, 
then this is rather a joy to you, and you will entrust yourself with 
confidence to the friend ordained for you by God. God give you 
humility and write into your heart: 

“Obey them that have the rule over you, and submit yourselves: 
for they watch for your souls, as they that must give account, that 
they may do it with joy, and not with grief: for that is unprofitable 
for you.”—Hebrews 13:17. 

Translated by Delvin E. Ressel. 
23 


\ 
t 
~ 
| 


The Holy Ghost and Missions 


What Dr. Luther wrote concerning the Holy Ghost in his wonder- 
ful explanation of the final paragraph of the Creed, we find abun- 
dantly fulfilled in the conquest missioners are making of the world 
for Christ: Luther writes of the Holy Ghost—“In like manner as He 
calls, gathers, enlightens and sanctifies the whole Christian Church 
on earth, and preserves it in union with Jesus Christ in the true faith.” 

When we speak, therefore, of missions, we discover how amply 
Christ fulfilled His promise that He would send the Apostles the gift 
of the Holy Ghost. According to the phenomenal results; still in evi- 
dence in missionary impetus and zeal, the Holy Ghost has never aban- 
doned His particular mission: to call, gather, enlighten and sanctify 
the whole Christian Church on earth. It seems that the whole mis- 
sionary movement is inescapably the plan and projection of the Holy 
Ghost. St. Paul intimates this when he writes: “For it seemed good 
to the Holy Ghost and to us”;! or when: “They essayed to go to 
Bithynia, but the Spirit suffered them not”;? and when: “they were 
forbidden to preach the word in Asia by the Holy Ghost.” Taking 
these Apostolic instances as examples, one may see through the cen- 
turies how the Spirit’s guidance has mightily expanded the Church 
in every direction, and surmounted every barrier. “They went forth, 
and preached everywhere, the Lord working with them and con- 
firming the word with signs following.”? We must never lose sight in 
the Church of the results given at the first Council in Jerusalem: 
“All the multitude kept silence, and gave audience to Barnabas and 
Paul, declaring what miracles and wonders God had wrought among 
the Gentiles.”+ Is there any reason to think such wonders are not 
still being performed in the heart of heathenism by the Holy Ghost? 

Missionary enterprise is that activity and process whereby God 
restores the lost image of Himself in man. When we go back to 
Adam’s original physical and moral perfection, as he stood before 


1Acts 15:28 8 Mark 16:19,20 
2Acts 16:6,7 Acts 15:12 
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his Creator, “created in the image of God’’® we can only gain a clue 
of his unblemished character before his fall into sin, by placing beside 
his the second Adam, Jesus Christ. We observe that the first man on 
earth needed no objects or images to keep before him the knowledge 
of the uncorruptible God. Adam reflected the very life of the One 
Who created him; For God saw His work that it was good. 

Since the image of God is a moral and spiritual quality and un- 
like anything that we can touch or see, man in his original, sinless 
state needed no representation or symbol before him to worship the 
Almighty. “For God is a Spirit, and they that worship Him must wor- 
ship Him in spirit and in truth.”* But what happened when the image 
of God was effaced by sin, and man could no longer reflect the Divine, 
nor by his own efforts return to the source of his being? This question 
we must ask when we come to grips with missions. For in the heathen 
we see the tragic evidences of this lost affinity between man and His 
God, and the utter helplessness of human initiative to approach it. 
It is ever the need in this arid soul of man, that a second creation 
take place; that regeneration which is wrought on the broken vessel 
by the Divine Potter, the Holy Ghost, through the Means of Grace 
by the Church. 

’ The history of missions, therefore, is the gradual restoration of 
the image of God in the descendants of Adam, in all places, and all 
time, as written: “That the offering of the Gentiles might be accept- 
able, being sanctified by the Holy Ghost.’”? So that they who were 
dead in trespasses and sins, “they who were afar off”’® walking in the 
vanity of their mind, having the understanding darkened, being alien- 
ated from the life of God through the ignorance that is in them, be- 
cause of the blindness of their heart,”® might “turn to God from idols 
to serve the living and true God.”!° 

The inevitable result of the Fall, and the eclipse of mutual com- 
munion between God and man fostered by unremitting sinfulness, 
forces man into idolatry. He displaces God with other objects, crea- 
tures, no less, which in his complete disillusionment brought about 
by sin, he thinks represent God. This absurd and iniquitous defama- 
tion of the Divine Character, St. Paul describes in Romans, and the 
writer of Acts; “For we are not to think that the Godhead is like unto 
gold or silver, or stone, graven by art and man’s devises.”!4 

This futile groping on the part of man, forms a history full of 
pathos and misery. Man’s long association with idolatry naturally 
depraved him. “For the idols of the heathen are silver and gold, the 
work of men’s hands. They have mouths, but they speak not: eyes 
have they but they see not. They have ears, but they hear not: nei- 
ther is there any breath in their mouths. They that make them are 
like unto them, so is every one that trusteth in them.”!? For long 
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interminable centuries many parts of the globe have been in bondage 
to these beggardly elements. 

But Christian missions, with the Apostolic graces of the Holy 
Ghost, breaks the thraldom of this pagan wizardry. Two Chinese 
converts, submitted to surgery of the feet in an attempt to correct 
the deformity that foot-binding had caused. This necessitated the 
amputation of several toes on each foot, so that they might walk 
without pain or stumbling. In all lands the missionary has discovered 
that heathen man has little knowledge of soil cultivation, meager 
knowledge of wholesome health rules, or sanitation and medicine. 
He is often lazy, illiterate, war-like and shrouded by a thousand fears. 

These strange inimical spirits, give way to the regenerative force 
of the Holy Spirit. Though the task is stupendous it is not beyond 
redemption. Our tools are shaped for the task. So St. Paul wrote: 
“The first man is of the earth, earthy: The second man is the Lord 
from heaven. As is the earthy, such are they that are earthy, and 
as is the heavenly, such are they also that are heavenly. And as we 
have borne the image of the earthy, so shall we bear the image of 
the heavenly.”!% “For the weapons of our warfare are not carnal, 
but mighty through God to the pulling down of strongholds; Casting 
down imaginations, and every high thing that exalted itself against 
the knowledge of God, and bringing into captivity every thought to 
the obedience of Christ.”!* The end gained will be the One Holy 
Church. “For as in Adam all die, so in Christ shall all be made 
alive.”15 

Since all Pagan cultures and religions failed utterly to restore 
the image in which man was created, causing everywhere a retrench- 
ment into superstition and intellectual chaos, and moral defection. 
The study of antiquity reveals rare art and ingenuity, but also ex- 
poses the inadequacy of heathendom’s altars and priests, and gods 
to elevate the soul to dwell in righteousness and true holiness. Man 
in his heathen surroundings is controlled by the works of the flesh: 
“Adultery, fornication, uncleanness, lasciviousness, murders, drunk- 
enness, idolatry, witchcraft, hatred, variance, heresies, revellings and 
such like.”!® But when the fruits of the Spirit become manifest, he 
grows in “love, joy, peace, longsuffering, gentleness, goodness, faith, 
meekness and temperance.”!? 

The consummation of mission work by this projection of the Holy 
Ghost, means that “all must put on the new man, which is renewed 
in knowledge after the image of Him that created him.”!® Then shall 
man turn from his dumb idols, which can never reflect the glory of 
God, and behold himself in the face of Jesus Christ, “who being the 
effulgence of His glory and the very image of His person,”!® can again 
experience the repristination of his origin, as when God created man 


in His own image, and the delivered cry “Abba Father,” as they re- 
16 Galatians 1:19-21 
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turn to the Shepherd and Bishop of their souls. Then too, shall all 
lands hear them speak in their own tongues the wonderful works of 
God, and the heavenly Pentecost shall be the new triumph of the 
Spirit of God, the Holy Ghost. —John Kaercher. 


Contemporanea 


Holy Week and Easter, 1951, in the Retreat House of the Evangelical 
Brotherhood of St. Michael, Assenheim-bei-Friedberg, Germany. 


Both altar and chapel of St. Michael’s Retreat House awaited to 
receive those who would come for the celebration of the Paschal 
Solemnities. Men and women, young and old, persons from various 
walks of life and from every part of Germany gathered together. The 
action of the Sacred Liturgy bound them in a holy fellowship, a con- 
gregation of the Lord. 

Holy Week began with first Vespers of Palm Sunday, and the 
reading of the Sacerdotal prayer of our Lord, spoken by Him the 
night before His sacrifice. Following the evening collation, Rector 
Horst Schumann extended a welcome to the still small group of 
friends. More than at any other time of the year is the activity of 
the coming days centered in the chapel. Through active participation, 
kneeling, sitting, standing, making the sign of the Holy Cross we are 
made attentive and receptive, released and relaxed from distractions. 
But Christ, Who is a reality in Holy Communion, and in Whose Name 
we were bound together, is All in all. The first day was completed 
with the praying of Compline, and the great silence settled over the 
house. With the hands of the priest, extended in benediction over the 
congregation we departed. In brief, our beginning was crowned by 
hearing the Word, and offering our praises and petitions. Already 
that first night there was an awareness of a new or rather re-newed 
awe. 

On Palm Sunday we were awakened by a small choir. They, to- 
gether with a flutist, assumed this office during the following days. 
At 9:30 A.M. Matins were read, and at 10 A.M. the bell summoned 
all to Holy Mass. There was nothing superficial or pretentious to 
distract the heart. All joy and satisfaction flowed from the Eucharist 
Itself. Kneeling there together in holy silence, the only thing that 
mattered was the prayer and worship of the Church; intercession, 
offertory and the Eucharistic prayer. And in cur intentions we in- 
cluded in the petitions of the Church those among our number who 
were to be remembered for a birthday, for those who were sick that 
they might be restored, remembered in such a manner which could 
never be expressed in free prayer. 
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The Sermon and the afternoon discussion (The Liturgy of Holy 
Week) presented Palm Sunday as the door to Holy Week; both as- 
pects of the entrance of Christ into the Holy City were considered: 
He comes as King to suffer; and He Who suffers is King leading the 
way through death to life. Therefore Holy Week dare not be ap- 
proached with Good Friday as the goal, to be overtaken unawares 
by Easter, but the Easter victory of Christ is reflected throughout all 
of Holy Week; that victory which is made clear by the perpetual 
Paschal Sacrament of the Holy Supper. A note of joy is in place 
during the days of Holy Week. (We, therefore, were not unduly given 
to mourning, but rejoiced and were glad.) 

’ Of special assistance in the approach to Palm Sunday, besides, of 
course, the Epistle and Gospel, are the Palm Sunday antiphons and 
the Rite of the Missale Romanum, which are not yet included in any 
of our present Church Orders, and also the procession hymn: Gloria, 
laus et honor; Tibi sit, Rex Christe Redemptor—‘“All glory, laud and 
honor; To Thee, Redeemer, King; To Whom the lips of Children; 
Made sweet hosannas ring.” We are included in that company of re- 
joicers, greeting our King Who comes: “Thy Zion strews before Thee; 
Green boughs and fairest palms; And I, too, will adore Thee; With 
joyous songs and Psalms.” (“O Lord, How, Shall I Meet Thee”—Paul 
Gerhardt) The inter-dependence of the Cross and the Resurrection 
is set forth in the hymn: “To Thee, in suffering given: be gifts of 
praise; To Thee, Who rules as King, our hymns we raise.” And in a 
similar manner the hymn: “Arise, O Soul, to Holiness” suggests this 
intimate relationship between Good Friday and Easter. 

At Vespers on Palm Sunday was read the History of the Passion 
according to St. Matthew. Monday, Tuesday and Wednesday of Holy 
Week were observed according to the daily regula at Assenheim; 
early morning, Low Mass, breakfast, Bible study, Sext, dinner, after- 
noon discussions, Vespers, supper, Compline and the great silence. 
The Scripture texts given particular attention were Hebrews 4:15 
and 5:9, also 9:11-12, 24-28 and 10:19-23, Christ the great High-priest, 
and Revelation 1:9-18, the glorified Lord. The themes of the discus- 
sions were: “The Holy Shroud of Turin,” “Typological Exegesis,” 
“Incarnation and Resurrection.” Of course, during Bible study and 
discussion periods questions and remarks were encouraged. 

The majority of the retreatants (about 50) did not arrive until 
Wednesday evening, so that they were able to take part at least in 
the commemorations of the last three days of Holy Week. 

Matins on Maundy Thursday were characterized by the silencing 
of the Gloria Patri at the conclusion of the Psalms, to be resumed 
again on Easter. The afternoon discussion dealt with the Triduuwm 
Sacrum, and the form of the Divine Office on these days of Our Lord’s 
Passion. ‘The omission of the Ingressus and the conclusion of the 
Hours emphasizes the uninterrupted prayer of the Church on these 
days. Vespers were read earlier than usual on Maundy Thursday to 
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give opportunity for Confession. In Confession the branches of Christ 
the Vine, are purified, and the penitent Church gains in stature. The 
priest, through the laying on of hands, bestows the absolving blessing: 
“The God of all peace strengthen you through and through, and pre- 
serve you, body and soul, unto the day of our Lord Jesus Christ. He 
Who calls you is faithful. He will fulfill all things in you.” The com- 
forting Word was received in silence. Who would not believe it? 

In the evening of Maundy Thursday, Holy Mass: white vest- 
ments adorned the altar and Celebrant, the chapel was decked in 
greenery, again the joyful Gloria, and finally the Last Gospel: “The 
Word was made flesh—We beheld His glory’—the glory of Christ 
with us in Holy Mass, manifested in Word and worship—given us as 
our Food in bread and wine! We received grace for grace. 

On Good Friday the altar was arrayed in mourning. Matins, a 
preaching service and Sext filled the forenoon. At 3 P.M. we gathered 
again in the chapel to commemorate the Lord’s death. The History 
of the Passion according to St. John was read and we prayed the 
Reproaches beneath the Cross. Nothing was upon the altar but the 
Crucifix. For the afternoon discussion Rector Schumann spoke on 
the question of “Reunion after death.” Eternity is not simply a re- 
union, but a seeing anew of the new creation for which we all hope. 
Good Friday was completed with the reading of the burial of Christ, 
read without introduction and without prayer. Perhaps these few 
moments were among the most impressive of the entire week. 

The underlying theme of the Office for Holy Saturday was the 
descent of Christ into hell, but the evening Office already reflected 
the Easter joy. The stripped altar was again vested in violet. The 
readings, the Psalms and the commemoration of the Faithful Departed 
already reflected the Easter victory. The canticle of Jonah set the 
motive, and the book of Jonah was considered during the morning 
Bible study. 

The Holy Saturday Rite including the Blessing of the Paschal 
Candle, a homily, renewal of Baptismal vows and the Easter Gospel 
began at 9:15 P.M. The darkness of the chapel was dispelled by the 
Christ-light. Each heart glowed with unrestrained joy, when, at the 
conclusion of the Paschal solemnities, the Celebrant greeted the con- 
gregation with the Easter greeting and the Alleluia, and they returned 
the joyous response. With lighted candle in hand the congregation 
left the chapel, wished each other a holy Easter, and spontaneously 
joined in singing Easter chorales. Holy joy was reflected on each face. 

Easter Sunday morning snow lay upon the ground. Occasionally 
the sun streamed through the dark clouds, but the snow remained. 
As the day grew on it became increasingly drabber. Though only a 
few participated, the traditional Easter day walk was held. Nothing 
could dim the Easter light and joy which streamed from the Sacred 
Liturgy, Matins and Mass; Sext, Vespers and Compline. The Church 
has been made partaker of the Passion, Death and Resurrection of 
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Our cover drawing alludes to St. John 12:20ff. Jesus declares 
His unity with the Father: “The hour is come that the Son of man 
should be glorified. Verily, verily, I say unto you, Except a corn 
of wheat fall into the ground and die it abideth alone: but if it die, 
it bringeth forth much fruit, etc.” 

During these days of Pentecostal joy and grace we pray for an 
increase of apostolic power and conviction in the Church; for the 
unity of Christians solely on the basis of apostolic doctrine, and for 
the continued manifestation of the Spirit of truth within the One, 
Holy, Catholic and Apostolic Church. 


* * 


The writers in this issue are: The Rev. Carl Weidmann, M.A., 
Headmaster of the Preparatory department of Concordia Collegiate 
Institute, Bronxville, N.Y., and professor of Latin and Greek; The 
Rev. Delvin E. Ressel, Chaplain (Capt.) in the United States Air 
Force, Scott Field Air Base, Illinois, translator of Wilhelm Loehe’s 
Einfaltiger Beichtunterricht; The Rev. John A. Kaercher, Pastor of 
St. Mark’s Church, Scranton, Pennsylvania, and staff member of Una 
Sancta; Seminarian Ernst Wilhelm Seybold of Passau, Bavaria, Ger- 
many, and student at the University of Heidelberg; The Rev. Albert 
Frerichs, Pastor of the America: Lutheran Church, and missionary 
in New Guinea. 


The continual increase in subscriptions and the encouraging re- 
sponse which we receive, assures us that Una Sancta, is serving a use- 
ful and constructive purpose in the Church of the Augsburg Confes- 
sion, and also in introducing our Church to those outside our Com- 
munion. We solicit your prayers that Una Sancta may continue to 
serve to glorify Christ and His body, the Church. Besides your 
prayers, we also solicit your contributions to carry on this work. If 
your subscription has expired, we ask you to renew it as soon as pos- 
sible. Distribute Una Sancta among your family and friends. With- 
out your help we would be helpless. All business communications 
are to be sent to our business office, St. Mark’s Church, Mendon, 
New York. 


Copies of Everyday, a practical prayer manual, are still available 
at 40c a copy, or $35.00 a hundred. Please accompany all orders by 
money. 
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